1. 300 Ramayanas ... and only one Tipitaka? 

Contradition in the Buddha's instructions for meditation and in explanation of Dhamma are many 
and acknowledged by the Buddha Himself. Each person is different, hence the way they are taught 
Dhamma and meditation should be also different. See how the Buddha Himself said it.. 


Majjhima Nikaya - 59. BahuvedanJya Sutta 

Translation by Bhikkhu Bodhi 1 

Dvepananda, vedana vutta maya pariyayena, tissopi 
vedana vutta maya pariyayena, pancapi vedana vutta 
maya pariyayena, 

[Ananda], I have stated two kinds of feeling in one 
presentation; I have stated three kinds of feeling in 
another presentation; I have stated five kinds of feeling in 
another presentation; 

chapi vedana vutta maya pariyayena, attharasapi 
vedana vutta maya pariyayena, chattimsapi vedana 
vutta maya pariyayena, 

I have stated six kinds of feeling in another presentation; I 
have stated eighteen kinds of feeing in another 
presentation; I have stated thirty-six kinds of feeling in 
another presentation; 

atthasatampi vedana vutta maya pariyayena. 

I have stated one hundred and eight kinds of feeling in 
another presentation. 

Evam pariyayadesito kho, ananda, maya d ham mo. 

That is how the Dhamma has been shown by me in 
[different] presentations. 

Evam pariyayadesite kho, ananda, maya dhamme 

When the Dhamma has thus been shown by me in 
[different] presentation, 

ye annamannassa subhasitam suiapitam na 
samanujanissanti na samanumannissanti na 
samanumodissanti tesametam patikahkham - 

It may be expected of those who will not concede, allow, 
and accept what is well stated and well spoken by others 

bhandanajata kaiahajata vivadapanna ahhamahham 
mukhasattihi vitudanta viharissanti. 

that they will take to quarreling, brawling, and disputing, 
stabbing each other with verbal daggers. 

Evam pariyayadesite kho, ananda, maya dhamme ye 
annamannassa subhasitam suiapitam 
samanujanissanti samanumannissanti 
samanumodissanti tesametam patikahkham - 
samagga sammodamana avivadamana khirodakibhuta 
ahhamahham piyacakkhuhi sampassanta viharissanti". 

But it may be expected of those who concede, allow, and 
accept what is well stated and well spoken by others that 
they will live in concord, with mutual appreciation, without 
disputing, blending like milk and water, viewing each other 
with kindly eyes. 


The discrepancies in the Buddha's teachings are therefore perfectly correct and have to be accepted 
as they are. Note, that the editions to the Paji texts that were done later are meticulously described in the 
Paji Commentaries , 2 so that the heretics cannot say "this was made later, this was made earlier" based on 
uncertain hypotheses whenever one text or another doesn't fit their unenlightened believes. 


1 "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya", Bhikkhu Nanamoli and 
Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [first edition in 1995]; p.503 . 

2 For example added verses at the end of Mahaparinibbana Sutta, changed order of verses in Jatakas, added sutta in 
Majjhima Nikaya (Bakula Sutta) etc. In a future NewPilgrim I hope to make a complete list of all that I found. 
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Coming to the conclusion that a sutta was not taught by the Buddha would be identical with 
rejecting the Buddha Himself! And sutta is everything what the Buddha said Himself - including 
Abhidhamma. 


Paji original 

English Translation 3 4 

SuttadJsu pana sutta m nama tisso sahgJdyo 
arO/hani tmi pitakani. 

But in the list [of four things] beginning with sutta, 
sutta means the three baskets 5 which the three 
Councils recited. 

Suttanubmam nama anulomakappiyam. 

"Accordance with sutta" means legitimate by being 
in accord [with what is explicitly legitimate]. 

Acariyavado nama atthakatha. 

"The word of a teacher" means the commentary. 

Atta nomad nama nayaggahena anubuddhiya 
attano padbhanam. 

"One's own opinion" means one's own illumination 
through grasping an analogy or one's consequent 
understanding. 

Tattha suttam appatibahiyam, tarn padbahantena 
buddhova pad ba hi to hod. 

Of these, sutta should not be rejected, for he who 
rejects that rejects the Buddha himself. 

Anulomakappiyam pana suttena samentameva 
gahetabbam, na itaram. 

If what is legitimate by being in accord agrees with 
the sutta, it should be accepted, but otherwise not. 

Acariyavadopi suttena samentoyeva gahetabbo, na 
itaro. 

If the word of a teacher agrees with the sutta, it 
should be accepted, but otherwise not. 

Attanomad pana sabbadubbala, sapi suttena 
samentayeva gahetabba, na itara. 

One's own opinion is weakest of all, but if it agrees 
with the sutta, it should be accepted, but otherwise 
not. 


Unlike the main Paji Tipitaka, the Commentaries are however a completely different story. First they 
were rehearsed in Paji (or Magadhi if you will) as oral tradition by the elders of the First Buddhist Council. 
Then they were transported to Sri Lanka and translated to Sinhalese. From that version we have our Paji 
Commentaries, translated from the Sinhalese by ven. Buddhaghosa, ven. Dhammapala, and others. It is 
very clear that the version of Commentaries we have today is a compilation, not a meticulous translation. It 
seems as if we had a huge elaboration on the sources, rather than their direct translation. Thus we find 
there enormous amount of added information regarding geography, history, socio-political events and 
other subjects of the translators' time. We also find there very interesting stories about many Arahants and 
interesting persons from the time of the translators. Unfortunately, many of the important pieces of 
information are not supplied with reference, and in other cases when reference is given, it is a book that is 
no more available to us. I would like to share a story which ought to be same in three different books of 
the Paji Commentaries, but the versions are different. Compare yourself © . 


3 (1) DJgha Nikaya Atthakatha - Mahavagga-Atthakatha - 3. Mahaparinibbanasuttavannana - 
Catumahapadesavannana; (2) Khuddaka Nikaya Atthakatha - Nettippakarana-Atthakatha - A. Patiniddesavaravannana 
- 3. Yuttiharavibhahgavannana 

4 "The Buddha's Last Days - Buddhaghosa's Commentary on the Mahaparinibbana Sutta" Yang-Gyu An, PTS, Oxford, 
2005; pp.120-121 . 

5 The d-pitaka, namely Vinaya Pitaka, Sutta Pitaka, and Abhidhamma Pitaka. 
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The story goes that Magandiya, one of the three queens of king Udena, wanted to take revenge against 
the Buddha who insulted 6 her saying He would not even touch her with His foot . 7 (This however is no problem 
for the Buddha, because the verse was meant for her parents - who, upon its utterance, (attentively listening to 
the Buddha's discourse on Dhamma - according to the Arig.A.), became Non-Returners (. Anagamis )). 8 To take 
revenge against the Buddha, I mean for the fact that He insulted her, Magandiya tried to chase Him away from 
KosambT (not sucessfully), and then at least have His devout follower, SamavatT - another of the three wives of 
king Udena - executed. The stories of this execution are however different in the Dhammapada Commentary, in 
Visuddhimagga, and in the Commentary for Anguttara Nikaya, and I am sharing with you the original versions 
so that you yourself can compare. Ven. Buddhaghosa is not the author of the Paji Commentary that contains the 
Dhammapada story, and his version, unlike the version of ven. Dhammapala (the translator of the Dhammapada 
Commentary) does not contain a verse. Therefore I assume that ven. Buddhaghosa narrated the Visuddhimagga 
story from hearsay, whereas ven. Dhammapala simply translated the text he was given. This would be fine if 
there were not a third version (yes! a third version!) in the Commentary to Anguttara Nikaya - translated by 
ven. Buddhaghosa. Intriguingly, it is extension of the Visuddhimagga story, and it also doesn't contain a verse. 


Dhammapada Commentary Version (translated by ven. Dhammapala) 


Dhammapada Atthakatha - Paif 

English Translation 10 

Tada pana raja "samavatiya vasuiadattaya 
magandiyaya ca"ti tissannampi etasam pasadataie 
varena varena sattaham sattaham viti named. 

Now at this time the king was accustomed to divide his time equally 
among his three consorts, SamavatT, Vasuladatta, and Magandiya, 
spending seven days by turns in the apartment of each. 

Atha nam "sve va parasuve va samavatiya 
pasa data tarn gamissatrti hatva magandiya cOiapitu 
sasanam pah ini - 

Magandiya, knowing that he would go on the morrow or on the day 
after to the apartment of SamavatT, sent word to her uncle, 

"agadena kira datha dhovitva ekarn sappam pesetO"ti. 

"Send me a snake, first washing its fangs with a poisonous drug." 

So tatha katva pesesi. 

He did as she told him to and sent her a snake. 

Raja attano gamanatthanam hatthikantavinam 
adayayeva gacchad, tassa pokkhare ekarn chiddam 
atthi. 

Now wherever the king went, he was accustomed to take with him his 
lute for charming elephants, and in the shell of this lute was a hole. 


6 Unpleasant-truthful-meaningful is one of the kinds of speech uttered by the Buddha. Monks are not allowed (although not 
specifically "prohibited") this particular kind of speech. 

7 Dhammapada-Atthakatha - 2. Appamadavaggo - 1. Samavativatthu 

Disvana tanharn aratim ragahca, Nahosi chando api methunasmim; kimevidam muttakarisapunnam, Padapi nam samphusitum na 
icche"ti. = 'Having seen Craving, Pining, and Lust, - 1 had no desire for the pleasures of love. What is this body, filled with urine 
and dung? I should not be willing to touch it, even with my foot." "Buddhist Legends - Translated from the original Pali text of the 
Dhammapada Commentary", Eugene Watson Burlingame, Harward University Press, Cambridge, 1921; Part 1, p.276 . If you don't 
like my word "insult", then perhaps think that this story was entirely created by inventive Buddhist scribers. I see no way how a 
lady, being told this kind of verse, would not feel insulted. A wrong way of insulting a lady, really badly done, can be seen in the 
introduction story to Sahghadisesa no.4oi ven. UdayT and a young widow. Unlike ven. Udayl, the Buddha said what was to be said 
through the highest understanding of anicca, dukkha, and anatta, without any kind of lust, defilement, or ego. That being said, 
monks should avoid speech which is unpleasant, even if it were true and purposeful. 

8 The Buddha doesn't teach Dhamma in order to be sweet or pleasant. The Buddha teaches Dhamma in such a way that the 
listeners attain Enlightenment, get free from greed, hatred, and ignorance. There would be a little concern if somebody suffered or 
died on account of that - because another person's Enlightenment is the ultimate end of suffering, therefore it outweighs suffering 
of others. This explains the strange deaths and hardships that certain people suffered after they listened to the Buddha's 
teachings. (See for example the introduction story of third Parajika, the rule about non-killing. The Commentary basically gives the 
same explanation as I have given above.) 

9 Dhammapada-Atthakatha - 2. Appamadavaggo - 1. Samavativatthu 

10 "Buddhist Legends - Translated from the original Pali text of the Dhammapada Commentary", by E.W. Burlingame, Harward 
University Press, Cambridge, 1921; vol.l, pp. 285-286 . 
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Magandiya tena chiddena sappam pavesetva chiddam 
maiaguiena thakesi. 

Magandiya inserted the snake in the hole and stopped the hole with a 
bunch of flowers; 

Sappo dvlhatlham antovlnayameva ahosi. 

for two or three days the snake remained within the lute. 

Magandiya ranno gamanadivase "ajja katarissitthiya 
pasadam gamissasi deva'ti pucchitva 

On the day when the king was to go to SamavatT's apartment, 
Magandiya asked him, "To whose apartment will you go to-day, your 
majesty?" 

"samavatiya'ti vutte, "ajja maya, maharaja, amanapo 
supino dittho. 

"To SamavatT's apartment." Said Magandiya, "Your majesty, to-day I 
had a bad dream; 

Na sakka tattha gantum, deva'ti? 

you must not go there." 

"Gacchameva'ti. 

"I am going all the same." 

Sa yava tatiyam varetva, 

Three times she tried to dissuade him from going and failed. 

" evarp sante ahampi tumhehi saddhim gamissami, 
deva'ti vatva 

Finally she said, "In that case I will go too." 

nivattiyamanapi anivattitva, "na janami, kim bhavissati 
deva'ti rahha saddhimyeva agamasi. 

In spite of the king's protests she went with him, saying, "Your 
majesty, I do not know what will happen to you." 

Raja samavatimissikahi dinnani 
vatthapupphagandhabharanani dharetva subhojanam 
bhuhjitva vlnarn ussisake thapetva sayane nipajji. 

The king, wearing garments, flowers, perfumes, and ornaments given 
him by SamavatT and her followers, ate heartily, and then placed his 
lute by his pillow and lay down on the bed. 

Magandiya aparaparam vicarantl viya hutva 
vlnachiddato pupphaguiam apanesi. 

Magandiya, pretending to be merely walking back and forth, removed 
the bunch of flowers from the opening in the lute; 

Sappo dvlhatlham niraharo tena chiddena nikkhamitva 
passasanto phanam katva sayanapitthe nipajji. 

Whereupon the snake, which had been without food for two or three 
days, glided from the opening, hissed, raised his hood, and coiled 
himself up on the top of the bed. 

Magandiya tarn disva, "dhl dhi, deva, sappo'ti 
mahasaddam katva rajanahca ta ca akkosanti, 

When Magandiya saw the snake, she screamed with a loud voice, "Oh, 
your majesty, there is a snake!" And she straightway abused the king, 
saying. 

"ayam andhabaiaraja aiakkhiko mayham vacanam na 
sunati, imapi nissirlka dubbinlta, kim nama rahho 
santika na iabhanti, 

"This stupid, unlucky king will not listen to anything I say to him. As 
for these shameless scoundrels, what do they not receive from the 
king? 

kim nu tumhe imasmim mateyeva sukham jivissatha, 
jfvante dukkham jlvatha, 

You will live happily just as soon as the king is dead, but so long as he 
lives, you will have a hard time. 

'ajja maya papasupino dittho, samavatiya pasadam 
gantum na vattatl'ti varentiyapi me vacanam na 
sunasi, deva'ti aha. 

Your majesty, when I cried out to you, "To-day I had a bad dream; 
you must not go to SamavatT's apartment,' you would not listen to 
what I said." 

Raja sappam disva maranabhayatajjito 

When the king saw the snake, he was terrified with the fear of death, 

"evarOpampi nama ima karissanti, 

the fire of anger was kindled within him, and he said, "So this is the 
sort of thing they are capable of doing! 

aho papa, aham imasam papabhavam acikkhantiyapi 
imissa vacanam na saddahim, 

What criminals they are! Yet I would not believe Magandiya when she 
told me of their evil nature. 

pathamam attano gabbhesu chiddani katva nisinna, 
puna maya pesite kukkute patipahinimsu, 

First they made holes in the walls of their own rooms and sat there; 
again, when I sent the cocks to them, they sent them back; 

ajja sayane sappam vissajjimsO'ti kodhena 
sampajjaiito viya ahosi. 

To-day they have let a snake loose in my bed." 

Samavatipi pahcannam itthisatanam ovadam adasi - 

SamavatT delivered the following admonition to her five hundred 
women, 

"amma, amhakam ahham patisaranam natthi, 

"Friends, we have no other refuge. 

narinde ca deviya ca attani ca samameva mettacittam 
pavattetha, 

Cherish precisely the same feelings towards the king and the queen as 
you do towards yourselves. 

ma kassaci kopam karittha'ti. 

Be not angry with anyone." 

Raja sahassathamam sihgadhanum adaya jiyam 
pothetva visa pita m saram sannayhitva 

The king took his horn-bow, which required a thousand men to string, 
twanged the bowstring, fitted a poisoned arrow to the string, 

samavatim dhure katva sabba ta patipatiya thapapetva 
samavatiya ure saram vissajjesi. 

And placing SamavatT in front, and all the other women in single file 
behind her, shot an arrow at SamavatT's breast. 
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So tassa mettanubhavena padnivatdtva 
agatamaggabhimukhova hutva 

But through the supernatural power of her love the arrow turned back, 
and returning by the same path it had come, 11 

rahho hadayam pavisanto viya atthasi. 

Penetrated, as it were, the king's heart. 12 

Raja cintesi - "maya khitto saro siiampi vinivijjhitva 
gacchati, 

The king thought to himself, "The arrow I shot is capable of piercing 
even a rock, 

akase patihananakatthanam natthi, atha ca panesa 
nivattitva mama hadayabhimukho jato, 

and there was nothing in the air to make it turn back. But it turned 
and came back by the same path it went. 13 

ayahhi nama nissatto nijjlvo saropi etissa gunam 
janati, a ham manussabhOtopi na janamV'd, 

Indeed this senseless, lifeless arrow knows her goodness, but I, who 
am a human being, know not." 

so dhanum chaddetva ahjaiim paggayha samavatiya 
padamOie ukkutikam nisiditva imam gathamaha - 

And throwing the bow away and stretching forth his hands in an 
attitude of reverent supplication, he knelt before Samavati's feet and 
pronounced the following Stanza, 

"Sammuyhami pamuyhami, sabba muyhanti me disa; 

I am utterly confused and bewildered; all four quarters are confused in 
my mind. 

Samavati mam tayassu, tvahca me saranam bhava'd. 

Protect me, Samavati, and be a refuge to me. 


Visuddhimagga Version (translated by ven. Buddhaghosa) 


Visuddhimagga Atthakatha 14 

English Translation 15 

Samavati nama udenassa rahho aggamahesi. 

King Udena's chief queen was called Samavati. 

Magandiyabrahmano attano dhitaya aggamahesitthanam 
patthayamano tassa vinaya asivisam pakkhipapetva 

The Brahman Magandiya, who aspired to elevate his own daughter 
to the position of chief queen, put a poisonous snake into 
Samavati's lute. 

rajanam aha "maharaja, samavati tarn maretukama 
vinaya asivisam gahetva pariharati'ti. 

Then he told the king 'Samavati wants to kill you, sire. She is 
carrying a poisonous snake about in her lute'. 

Raja tarn disva kupito samavatim vadhissamiti dhanum 
aropetva visa pita m khurappam sannayhi. 

When the king found it, he was furious. Intending to kill her, he 
took his bow and aimed a poisoned arrow. 

Samavati saparivara rajanam mettaya phari. 

Samavati with her retinue pervaded the king with loving-kindness. 

Raja neva saram khipitum na oropetum sakkonto 
vedhamano atthasi. 

The king stood trembling, unable either to shoot the arrow or to put 
it away. 

Tato nam deviaha "kirn, maharaja, kiiamasi"ti? ” 

Then the queen said to him 'What is it, Sire, are you tired?' - 

Ama kiiamami'ti. 

'Yes, I am tired.' - 

"Tena hi dhanum oropehV'ti. 

Then put down the bow.' 

Saro rahho padamOieyeva pad. 

The arrow fell at the king's feet. 

Tato nam devi "maharaja, appadutthassa 
nappadussitabba'hti ovadi. 

Then the queen advised him 'Sire, one should not hate one who has 
no hate'. 

Id rahho saram muhcitum avisahanabhavo samavatiya 
upasikaya samadhivipphara id d hid. 

So the king's not daring to release the arrow was success by 
intervention of concentration in the laywoman Samavati. 16 


11 See the Dhammmapada story for verse 110 about the novice Samkicca. When the chief of thieves tried to cut of 
the novice's head, by the power of the loving-kindness (here metta-jhana), the sword bent double, and edge struck 
edge, and next time it split from hilt to tip like a palm-leaf. 

12 "It stayed as if entering the king's heart." - The arrow perhaps only touched the king's breast right at the place of 
heart. 

13 "It started (/"was born") in the direction of my heart." 

14 Visuddhimagga - 12. Iddhividhaniddeso - Dasaiddhikatha - par. 374 

15 " The Path of Purification (Visuddhimagga)", Bhikkhu Nanamoli, The Corporate Bodz of the Buddha Educational Foundation, 
Taipei, 2014; p.417 (XII, 30). 

16 Ven. Nanamoli directs us to DhA.i,216 (given above) and AA.i,443 (given below). 
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Ahguttara Nikaya Commentary Version (translated by ven. Buddhaghosa) 


Ahguttara Nikaya Atthakatha 17 

English Translation by monk Sarana 18 

Ayam pana udeno tasu ekekissa vasanatthane satta satta 
divasani vasi. 

As for this king Udena, he stayed in the residence of each of 
them, (changing) every seven days. 

Athayam magandiya ekarp kanhasappapotakam veiupabbe 
pakkhipapetva attano vasanatthane thapesi. 

At that time this Magandiya had a little cobra inserted in a 
bamboo joint and kept it in her own residence. 

Rahho ca yattha katthaci gacchantassa hatthikantavinam 
adayayeva gamanam acinnam, 

Also, wherever the king would go, he had the habit of going 
only when (he) took the elephant-charming lute (with him). 

magandiya rahho attano santikam agamanakaie tarn 
sappapotakam antovinaya pakkhipitva chiddam pidahapesi. 

When the king himself approached Magandiya, (she) ordered 
(her servants) to insert the young snake inside the lute and 
close up the hole. 

Atha nam samavatiya santikam gamanakaie, "maharaja, 
samavati nama samanassa gotamassa pakkha, turn he na 
ganeti. 

Then, when it was the time to come to Samavati, (Magandiya) 
said : "Great king, indeed, Samavati is siding with the ascetic 
Gotama, (she) doesn't care about you. 

Yam kind katva tumhakam dosameva cinteti, appamatta 
hotha'ti aha. 

Whatever (she) does, (she) thinks about (you) only with 
angre, be careful.'' 

Raja samavatiya vasanatthane sattaham vitinametva puna 
sattahe magandiyaya nivesanam agamasi. 

The king spent seven days in the residence of Samavati and 
again came to the residence of Magandiya. 19 

Sa tasmirn agacchanteyeva "kacci te, maharaja, samavati 
otaram na gavesatV'ti kathenti viya rahho hatthato vinam 
gahetva caietva 

(When the king) arrived, as if (she) said "Great king, didn't 
Samavati search for a fault in you," (she) took the lute from 
the king's hands, shook (with it), 

"kirn nu kho, maharaja, ettha abbhantare vicaratF'ti vatva 
sappassa nikkhamanokasam katva "abbhumme anto sappo'ti 
vinam chaddetva paiayi. 

(and) saying "oh, great king, what is it going about inside 
there?" (she) made way for the snake to escape, (and 
exclaiming) "Oh my goodness! There's a snake inside!" 
dropped the lute and ran away. 

Tasmirn kale raja padittam venuvanam viya pakkhittaionam 

uddhanam viya ca dosena tatatatayanto 

"vegena saparivaram samavatim pakkosatha'ti aha. 

At that moment (/"time") the king sizzled by wreath like a 
bamboo forest when ablaze, or like a kitchen tripod when the 
salt is dropped in, and said "quickly call Samavati with her 
retinue!" 

Rajapurisa gantva pakkosimsu. 

The king's men went and called (them). 

Sa rahho kuddhabhavam hatva sesamatugamanam 
sahhamadasi. 

She knew that the king was in rage and instructed (/"gave 
signal") the other women, 20 

", Raja tumhe ghatetukamo pakkosati, ajja divasam odissakena 
mettapharanena rajanam pharatha'ti aha. 

Saying: "The king calls (you) because he wants to kill you, 
(therefore) suffuse the king by suffusing loving-kindness 
directed (for him)." 

Raja ta itthiyo pakkosapetva sabbava patipatiya thapetva 
mahadhanum adaya visapitakandam sannayhitva dhanum 
pOretva atthasi. 

After the king called them, (he) arranged (/"kept") them in a 
row (/"orderly"), and taking a big bow he stood with (that) 
bow in front (of him) charged with a poisoned arrow. 


17 Ahguttara Nikaya ( Atthakatha) - Ekakanipata-Atthakatha - 14. Etadaggavaggo - (14) 7. Sattamaetadaggavaggo - Khujjuttara- 
samavativatthu 

18 Done with help of the Burmese PaN-Burmese verbatim translation of the Ahguttara Nikaya Atthakatha - 33<^[£p3gcoooo |ooooo 
^oSooog [author, publisher, and year of publishing are not mentioned] . 

19 1 believe that the residence of Vasuladatta is omitted simply because it has no purpose here. The sentence doesn't deny the 
possibility that the king was in Vasuladatta's residence before he came again to the residence of Magandiya. Of course, what is 
more important is, that in the Dhammapada story the snake was revealed in the SamavatT's residence, but here it is revealed in the 
residence of Magandiya. (Notice also a number of other differences.) 

20 The Burmese translation glosses that they were five hundred, perhaps refering to it being mentioned later. Imagine five hundred 
people suffusing one single person with loving-kindness. (I've read in a book about mental-healing that even a group of around ten 
people can heal a person's wound this way, and a story of that as it really happened.) 


6 



Tasmim khane sabbava ta samavadppamukha itthiyo odhiso 
mettam pharimsu. 

At that moment all those ladies led by SamavatT were 
suffusing (the king) by loving-kindness. 

Raja kandam neva khipitum na apanetum sakkoti, gattehi seda 
muccanti, sariram vedhati, mukhato kheio patati, 
gahetabbagahanam na passati. 

The king is neither able to shoot the arrow, nor is he able to 
remove (it). Sweat is released from (his) limbs, the body is 
shaking, saliva drops from (his) mouth, (and) he doesn't see 
anything what to grasp for. 

Atha narp samavatl "kirn, maharaja, kilamasV'd aha. 

Then SamavatT told him: "Great king, are you tired?" 

Ama, devi, kiiamami, avassayo me hohlti. 

"Yes, queen, I am tired. Be my refuge." 

Sadhu, maharaja, kandam mahapathavimukharp karohfti. Raja 
tatha akasi. 

"Well, great king, aim the arrow at the great earth." The king 
did so. 

Sa "rahho hatthato kandam muccatO"ti adhitthasi. Tasmim 
khane kandam mucci. 

She determined "may the king release the arrow from (his) 
hand." At that moment (the king) released the arrow. 

Raja tarpkhanarpyeva udake nimujjitva agamma allakeso 
aiiavattho samavadya padesu patitva 

Just then (/"right at that moment") the king dived into water, 
and with wet hair and wet clothes, (he) fell at the feet of 
SamavatT, 

"khama, devi, mayham, bhedakanam me vacanena 
anupadharetva eta rp kata "nd aha. Khama mi, devati. 

(and) said: "Forgive me, queen, it was done because I didn't 
verify the words of backbiters." "I forgive (you), king." 

"Sadhu, devi, evarp taya mayham khamitam nama hod. 

"Well, queen, that means that thus it was forgiven to me by 
you. 

Ito patthaya tumhakam yatharuciya dasabaiassa da narp detha, 
pacchabhattam viharam gantva dhammakatham sunatha, ajja 
vo patthaya pariharam dam mid. 

From now on (you all) give donation(s) to the One of Ten 
Powers, 21 listen to the talk on Dhamma when you come to the 
monastery after (midday) meal, 22 from today onwards I give 
you protection." 

Tena hi, deva, ajja patthaya ekam bhikkhum yacitva anetha, 
yo no d ham mam vacessadd. 

"If so, king, from today onwards ask for and send (us) a 
monk, who will discourse Dhamma to us." 

Raja satthu santikam gantva yacanto anandattheram iabhi. 

The king approached the Master, and after (his) request he 
receive the elder Ananda. 

Tato patthaya ta pahcasata itthiyo theram pakkosapetva 
sakkarasammanam katva katabhattakiccassa therassa sandke 
dhammam pariyapunand. 

Since then those five hundred ladies called the elder, and after 
(they) showed their reverence 23 and when the meal was 
finished, they studied Dhamma from the elder. 


The differences here are not important, because (in the case of Visuddhimagga and the Anguttara 
Nikaya stories) the main purpose of this story is to encourage yogis to practice loving-kindness ( metta ), 
and (in case of Dhammapada story) to show that even though SamavatT was incinerated with all her 
retinue by the following wile of Magandiya, it was in fact Magandiya who lost by accruing bad kammaand 
reputation. 


21 1.e. the Buddha. 

22 The Burmese translation says this means "at the time of night" (£D33sl§). Paccha = after, bhattam = meal. 

23 The Burmese translation says this means "after they carried out the adoration". 
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2. BhikkhunTs : Buddhist Heroines Crucified and Resurrected (A01) 


Today one of the world-wide issues of Buddhism is the attempt for revival of bhikkhunls, the nuns of 
upasampada, the higher ordination. What follows below is not a hundredth or thousandth attempt to prove that 
bhikkhunls can be revived, or that they are already revived. Although you may not believe that, it is also not a n 
attempt to prove that bhikkhunls cannot be revived. It is an attempt to give an objective view, or at least as 
objective as possible, on the issue - from both points of view on the issue. My intention will be to show 
arguments from both revivalist as well as traditionalist point of view. I selected the term "revivalist" in order to 
show that the bhikkhuni lineage "died out", 24 and the term "traditionalist" was selected because for centuries 
the tradition of bhikkhunis was not apparent. There is much more to say about this, but I will let that appear 
during the progressive development of this series of articles. 

When the issue of bhikkhunis is discussed, I would suggest to look at it from three facets. Just like a 
diamond has several facets, and any of the facet should be cut with utmost care - because otherwise whole 
diamond might fall into pieces - the issue of bhikkhunis has these three facets, and each should be carefully 
examined, analyzed, researched, reconsidered, objectively scrutinized and candidly, unreservedly, thoroughly 
exhibited, so that the final conclusions of this problem will not fail into the darkness of misunderstanding or 
misperception. The three facets I would like to suggest are: 

1. Scriptural (containing all relevant suttas, rules, explanations, stories, theories, experience and any other 
details mentioned in Paji texts of any data, trustworthiness, or appreciation - and well understood 
together with their background) 

2. Religious (discussing the relevance of the revivalist and traditionalist point of view with regards to 
cessation of greed, hatred, ignorance, conceit, establishment of peace and harmony in one's own mind, 
and possibilities or acceleration on the path to the attainment of any stage of Enlightenment) 

3. Social (dealing with the consequences for the modern society with respect to the country, social strata, 
people's acknowledgement, international and local development, and peace and harmony in the 
Buddhist society and society as a whole) 

The school of Buddhism called Theravada is so called because it is based on "vada "(teachings) of "theras" 
(elders); in other words, Theravada Buddhism is the Buddhist school particular and outstanding in that it is 
based on its scriptural tradition. By scriptural tradition I mean not only the scriptures that are "original" 
(whatever they may be), but also on all the scriptures that developed in dependence on those "original" 
scriptures and were consequently accepted by senior monks of those times. Interestingly, those monks who 
didn't agree with certain later texts that were added to the Canon or Commentaries apparently split from the 
mainstream and are either recognizable as different schools of Buddhism or disappeared from the surface of 
Earth. If we are going to talk about Theravada bhikkhuni, then it follows that this issue is consulted in the 
framework of Theravada Buddhism and its traditional attitude to Paji scriptures. I will not discuss bhikkhuni 
revival or non-revival of other non- Theravada schools or of those who split from the mainstream Theravada 
tradition by removing, neglecting, or unfairly underestimating Paji scriptures of Theravada Buddhism. By their 
actions they proved that they are no more following the vada of theras, being thus worthy of the lable "non- 


24 The information about Theravada bhikkhuni lineages in countries not famously known as " Theravada Buddhist" will 
be discussed later. This series of articles will include this information, because they are one of the key objects of this 
research. 
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Theravadd' , specifically "non- Theravada bhikkhus" and "non- Theravada bhikkhunJd'P Some however have 
perhaps missed certain texts or have perhaps misunderstood them, and those cases, if possible, will be 
discussed in minute detail with as objective attitude as I can possibly perform. 

As strict as it may sound, this is still very open and liberalist attitude in compare to the Burmese case. 
The Burmese attitude is largely influenced by the historical decline of the Burmese monastic community in terms 
of numbers of monastics and livelihood. When the British invaded Burma, these "imperialists" (^.oS^) carried out 
their best and hardest attempts to discredit and eliminate all of the local Buddhist belief, which in turn led the 
Burmese people to be much more grateful and appreciative of whatever they still had (and still have) in their 
hands, whatever has so far remained from the Buddhist culture and scriptures. This is also the crucial point 
where the Burmese people decide about "changes" with utmost care and worry for whatever remained of their 
beloved Buddhism. 

I believe that to be "objective", it is essential to understand "the view of the opposite side" related to the 
issue, at least unless I am arrogant or biased. To be objective means to relinquish my own expectations, views, 
and desires, and look at the issue by the eyes of an unaffected observer, or more palatably - of an ideal 
scientist. 26 In this case I am very confident about my aims to be objective, because I see I neither "lose" nor 
"gain" anything by holding any of the opposing views. For me this research is going to be work of loving- 
kindness, compassion, patience, self-restraint, and inner development of knowledge and wisdom. 

This series of articles will be based on translating the two books about bhikkhuni orti\x\dk\or\ published by 
the Burmese government, namely: 

1. "The Document on Resolution of Bhikkhum(s)\N\\\ch Explains Whether Bhikkhuni(s) Should Be or Should 
Not Be [included] In The Buddha's Dispensation of Theravadaln Present Era." 27 (I have PDF of 97 pages.) 

2. "The Resolution on Bhikkhuni's Existence and Non-Existence" 28 (I have PDF of 149 pages.) 


Because the preceding text might have been already forgotten by those readers who are involved in this issue, I have to repeat and emphasize, 
that Theravada is a tradition particular and outstanding in that it is based on its scriptural tradition. Also, the fact of being "non- Theravadd' doesn't 
mean anything bad. In fact, it doesn't even mean that it would exclude the person from path to Enlightenment or even following the Buddha's true 
teachings. It just means that the person is not to be misrepresented as a follower of " Theravada". It is like if you said that I am a bad golfer simply 
because I am not a member of the Yangonese golf club. That's not right. I can be a good golfer even if I am not a member of the Yagonese golf 
club! (This was just an example, I've never played golf in my life.) 

26 Today there are many scientists who are biased, and there were such scientists throughout history of science whatever that may be. For me 
"ideal scientist" is someone who has thorough freedom to accept any outcome of his research. An example of attitude of an ideal scientist may be 
the one expressed by perhaps the greatest physicist of his time, Richard Feynman : "I am just looking to find out more about the world. And if it 
turns out there is a simple ultimate law that explains everything so be it. That would be very nice discovery. If it turns out it's like an onion with 
millions of layers and we just sick and tired of looking at the layers then that's the way it is! But whatever way it comes out it's nature, it's there, 
and she's going to come out the way she is. And therefore when we go to investigate we shouldn't pre-decide what it is we are trying to do except 
to find out more about it." (Interview with R. Feynman, video "The Pleasure of Finding Things Out") 

27 "oo^ooocuooS Goos|6l3(p§ooooo^oGocS§ o8oj[^ ^|OoS-o^ooS |ys^6p|g8Gooo oSc^[^8^giooooooo; "[" Yakhu Karlaway Thathanatawnai Bhikkhuni 
Shithint Mashithint Pyahsoya Pshithaw Bhikkhuni Zinicchaya Sar-Tan'\ ; the name of this book was wrongly mentioned in the article "Buddhist 
Discrimination Against Women in Modern Burma”by Saccavadi Bricker, which appeared in the magazine "Present - The Voices and Activities of 
Theravada Buddhist Women \ Spring 2010", pp. 13-20 . The wrong translation published on p.19 is: "Decision that Female Burmese Monks of 
Theravada Buddhism in Modern Burma are Illegal" - the word "illegal" was apparently used out of negative emotion of the author of that article, 
perhaps replacing the original "Should Be or Should Not Be" . 

28 "oSoj^ocooloooo 8^g>oo" ["Bhikkhuni Bhaavaabhaava Vinicchaya'\ ; the name of this book was wrongly mentioned in the article "Buddhist 
Discrimination Against Women in Modern Burma”by Saccavadi Bricker, which appeared in the magazine "Present - The Voices and Activities of 
Theravada Buddhist Women \ Spring 2010", pp. 13-20 . The wrong translation published on p.19 is: "Decision that Female Burmese Monks of 
Theravada Buddhism in Modern Myanmar are Criminals" - the word "criminals" was apparently used out of negative emotion of the author of that 
article. In fact, whole the part "of Theravada Buddhism in Modern Myanmar are Criminals" is absent from the title of the book. I mark this as (yet 
another) seriously inappropriate attempt to discredit the Burmese authorities. 
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Sattajatila Sutta - First Examine, then Believe 

The Buddhist scriptures in Theravada are painstakingly preserved in the form that is viewed as the 
most original so far available, and following of the scriptures involves not "belief", but rather study and 
practice. Let me explain that with an example - I do not have to believe my teacher that he will teach me 
perfectly Burmese language, and still I can study hard and practice whatever vocabulary and grammar he 
taught me. Then later I can realize whether his teaching was correct, if I can seamlessly communicate with 
the Burmese people. So according to this example, where the teacher of Burmese language is like the 
Theravada scriptures, the Burmese language is like the path to Enlightenment, and studying the Burmese 
language is like following the Theravada scriptures, I do not have to believe the Theravada scriptures, but I 
follow them closely, learn, and practice according to them, and consequently watch whether my greed, 
hatred, and ignorance cease, whether my conceit is decreased, and whether I have a deeper 
understanding of the reality around me. This should be realized individually. So, before I actually start with 
the translation, I would like to share with you a sutta where the Buddha specifically encourages not to 
believe anyone until we know (i.e. have tested) him well. It appears in similar forms in Samyutta Nikaya 
1.3.2. 1. Sattajatila Sutta and Udana 6.2. Sattajatila Sutta. This would of course apply also to the Buddha 
and the scriptures, but note that "belief" and "preservation" are two different things. 


Samyutta Nikaya - Sattajatila Suttd 9 

Translation by ven. Bhikkhu Bodhi 30 

122. Ekam samayam bhagava savatthiyam viharati 
pubbarame migaramatupasade. 

On one occasion the Blessed One was dwelling at SavatthT 
in the Eastern Park in the Mansion of Migara|s Mother. 

Ten a kho pan a samayena bhagava sayanhasamayam 
patisaiiana vutthito bahidvarakotthake nisinno hoti. 

Now on that occasion, in the evening, the Blessed One had 
emerged from seclusion and was sitting by the outer 
gateway. 

At ha kho raja pasenadi kosa/o yena bhagava 
tenupasahkami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. 

Then King Pasenadi of Kosala approached the Blessed One, 
paid homage to him, and sat down to one side. 

Tena kho pana samayena satta ca jatiia satta ca 
nigantha satta ca aceiaka satta ca ekasataka satta ca 
paribbajaka paruihakacchanakhaioma 
kharivividhamadaya [kharividham adaya (pJ. ) di. ni. 
1.280 tadatthakathapi oioketabba] bhagavato 
avid ure atikkamanti. 

Now on that occasion seven jatilas, seven niganthas, seven 
naked ascetics, seven one-robed ascetics, and seven 
wanderers - with hairy armpits, long fingernails and long 
body hairs, carrying their budles of requisites - passed by 
not far from the Blessed One. 

At ha kho raja pasenadi kosa/o utthayasana ekamsam 
uttarasangam karitva dakkhinajanumandaiam 
pathaviyam nihantva yena te satta ca jatiia satta ca 
nigantha satta ca aceiaka satta ca ekasataka satta ca 
paribbajaka tenahjaiim panametva tikkhattum 
namam save si - 

Then King Pasenadi of Kosala rose from his seat, arranged 
his upper robe over one shoulder, knelt down with his right 
knee on the ground, and, raising his joined hands in 
reverential salutation towards the seven jatilas, seven 
niganthas, seven naked ascetics, seven one-robed ascetics, 
and seven wanderers, he announced his name three times: 

"raja ham, bhante, pasenadi kosaio...pe... raja ham, 
bhante, pasenadi kosa/o "ti. 

"I am the king, venerable sirs, Pasenadi of Kosala! ... I am 
the king, venerable sirs, Pasenadi of Kosala!" 


29 Samyutta Nikaya - Sagathavaggapa/i - 3. Kosaiasamyutta - 2. Dutiyavaggo - 1. Sattajatila Sutta 

30 "The Connected Discourses of the Buddha - A translation of the Samyutta Nikaya", Bhikkhu Bodhi, Wisdom 
Publications, Boston, 2000 ; p.173-174 . Endnotes have been omitted to encourage the reader to buy this book as 
well as to avoid copyright issues. I have also made little edits so that it conforms to the original Pali text. 
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At ha kho raja pasenadi kosaio acirapakkantesu tesu 
sattasu ca jatitesu sattasu ca niganthesu sattasu ca 
acelakesu sattasu ca ekasatakesu sattasu ca 
paribbajakesu yen a bhagava tenupasahkami; 
upasahkamitva bhagavantam abhivadetva 
ekamantam nisidi. 

Then, not long after those seven jatilas, seven niganthas, 
seven naked ascetics, seven one-robed ascetics, and seven 
wanderers had departed, King Pasenadi of Kosala 
approached the Blessed One, paid homage to him, sat 
down to one side. 

Ekamantam nisinno kho raja pasenadi kosalo 
bhagavantam etadavoca - 

Sitting on one side, the King Pasenadi of Kosala said to the 
Blessed One: 

"ye te, bhante, ioke arahanto va arahattamaggam va 
samapanna ete tesam ahhatara"ti. 

"Those, venerable sir, are to be included among the men in 
the world who are arahants or who have entered upon the 
path to arahantship." 

"Dujjanam kho etam, maharaja, taya gihina 
kamabhogina puttasambadhasayanam 
ajjhavasantena kasikacandanam paccanubhontena 
malagandhavilepanam dharayantena jataruparajatam 
sadiyantena - 'ime va arahanto, ime va 
arahattamaggam samapanna"'ti. 

"Great king, being a layman who enjoys sensual pleasures, 
dwelling in a home crowded with children, enjoying the use 
of Kasian sandalwood, wearing garlands, scents, and 
unguents, receiving gold and silver, it is difficult for you to 
know: 'These are arahants or these have entered upon the 
path to arahantship.' 

"Sam vase na kho, maharaja, siiam veditabbam. 
Tahca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

"It is by living together with someone, great king, that his 
virtue is to be known, And that after a long time, not after 
a short time; by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 

Samvoharena kho, maharaja, soceyyam veditabbam. 
Tahca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

"It is by dealing with someone, great king, that his honesty 
is to be known, and that after a long time, not after a short 
time; by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 

Apadasu kho, maharaja, thamo veditabbo. 

So ca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

"It is in adversities, great king, that a person's fortitude is 
to be known, and that after a long time, not after a short 
time, by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 

Sakacchaya, kho, maharaja, pahha veditabba. 

Sa ca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppahhena"ti. 

"It is by discussion with someone, great king, that his 
wisdom is to be known, and that after a long time, not 
after a short time; by one who is attentive, not by one who 
is inattentive; by one who is wise, not by a dullard." 

"Acchariyam, bhante, abbhutam bhante! 

"It is wonderful, venerable sir! It is amaying, venerable sir! 

Yava subhasitamidam, bhante, bhagavata - 

How well this has been stated by the Blessed One: 

"Dujjanam kho etam, maharaja, taya gihina 
kamabhogina puttasambadhasayanam 
ajjhavasantena kasikacandanam paccanubhontena 
malagandhavilepanam dharayantena jataruparajatam 
sadiyantena - 'ime va arahanto, ime va 
arahattamaggam samapanna"'ti. 

"Great king, being a layman who enjoys sensual pleasures, 
dwelling in a home crowded with children, enjoying the use 
of Kasian sandalwood, wearing garlands, scents, and 
unguents, receiving gold and silver, it is difficult for you to 
know: 'These are arahants or these have entered upon the 
path to arahantship.' 

"Samvasena kho, maharaja, si/am veditabbam. 
Tahca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

"It is by living together with someone, great king, that his 
virtue is to be known, And that after a long time, not after 
a short time; by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 

Samvoharena kho, maharaja, soceyyam veditabbam. 
Tahca kho dighena addhuna, na ittaram; 
manasikarota, no amanasikarota; pannavata, no 
duppannena. 

"It is by dealing with someone, great king, that his honesty 
is to be known, and that after a long time, not after a short 
time; by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 


11 






Apadasu kho, maharaja, thamo veditabbo. 

So ca kho dlghena addhuna, na ittaram; 
manasikarota, no amanasikarota; pahhavata, no 
duppahhena. 

"It is in adversities, great king, that a person's fortitude is 
to be known, and that after a long time, not after a short 
time, by one who is attentive, not by one who is 
inattentive; by one who is wise, not by a dullard. 

Sakacchaya, kho, maharaja, pahha veditabba. 

Sa ca kho dlghena addhuna, na ittaram; 
manasikarota, no amanasikarota; pahhavata, no 
duppahhena"ti. 

"It is by discussion with someone, great king, that his 
wisdom is to be known, and that after a long time, not 
after a short time; by one who is attentive, not by one who 
is inattentive; by one who is wise, not by a dullard." 

"Ete, bhante, mama purisa cara ocaraka janapadam 
ocaritva agacchanti. 

"These, venerable sir, are my spies, undercover agents, 
coming back after spying out the country. 

Tehi pathamam ocinnam a ham paccha osapayissami 
[oyayissami (si), ohayissami (sya. kam.)]. 

First information is gathered by them and afterwards I will 
make them disclose it. 

Idani te, bhante, tarn rajojaiiam pavahetva sunhata 
suviiitta kappitakesamassu odatavattha 
[odatavatthavasana (si.)] pahcahi kamagunehi 
samappita samahgibhuta paricaressantV'ti. 

Now, venerable sir, when they have washed off the dust 
and dirt and are freshly bathed and groomed, with their 
hair and beards trimmed, clad in white garments, they will 
enjoy themselves supplied and endowed with the five cords 
of sensual pleasure." 

At ha kho bhagava etamattham viditva tayam 
velayam ima gathayo abhasi - 

Then the Blessed One, having understood the meaning of 
this, on that occasion recited these verses: 

"Na vannarupena naro sujano, 
Na vissase ittaradassanena; 

"A man is not easily known by outward form, 
Nor should one trust a quick appraisal, 

Susahhatanahhi viyahjanena, 
Asahhata lokamimam caranti. 

For in the guise of the well controlled 
Uncontrolled men move in this world. 

"Patirupako mattikakundalova, 
Lohaddhamasova suvannachanno; 

"Like a counterfeit earring made of clay, 
Like a bronze half-pence coated with gold, 

Caranti loke [eke (si. pi. )] parivarachanna, 
Anto asuddha bahi sobhamana'tt. 

Some move about in disguise: 

Inwardly impure, outwardly beautiful." 


There are various ways how Burmese monks believed to be Arahants were examined, are examined, and 
certainly will be. One of such cases was reported regarding Webu Sayadaw : 

"There were (cases) when the sayadaw entered the Dhamma Hall of Inn Lay and was examined - 
there were unnoticeably erected thorns of rose (on the ground), so that when the sayadaw is coming his 
face-expression would be disturbed (/"broken"), (so) there were cases of (such) examining ." 31 

In other words, there were set rose-thorns on the floor of the Dhamma hall, so that when the Webu 
Sayadaw enteres the Dhamma hall and steps on them, he will have to grimace by pain .. or not. 

31 This is my translation of notes made by Ma Htay Htay Lwin. These notes were taken from recordings collected by Ma Snow Aye 
for the project of Shwe Lan Ga lay, the guide-book of meditation monasteries and culture of Myanmar - 

https://www.facebook.com/burmagoldenpath . 
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A01 "The Document on Resolution of BhikkhunJ(s) Which Explains Whether Bhikkhunl(s) Should Be or Should 
Not Be [included] In The Buddha's Dispensation of Theravada In Present Era." 
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